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G. M. Hopkins, 1844-1889 
Poet of Mary 
One hundred years after his death, Gerard Manley Hopkins is now 
recognized as one of the world's greatest religious poets. The poetry 
that he wrote after his conversion to Catholicism in 1866 is saturated 
with references to Mary. 
In numerous poems that are not specifically about Mary, Hopkins 
refers to her with an ease and naturalness that mirrors the way in 
which devotion to Mary permeated his life. For Hopkins, Mary is an 
integral part of his religious landscape, just as much as clouds and 
birds are part of his natural landscape. 
Some of these quick references to Mary are breathtaking in their 
verbal virtuosity. For example, in "The Wreck of the Deutschland," 
Hopkins describes Christ as: 
The heaven-flung, heart-fleshed, maiden-furled 
Miracle-in-Mary-of-flame. 
In Hopkin's poetry, Mary is often depicted in two related ways. 
First, she is the quintessential yes-sayer-the woman who said "yes" 
to God's Annunciation, the woman who thereby said "yes" to more 
abundant life on earth and in heaven. Second, Mary is often associated 
in Hopkins with springtime, with the return of life to the earth, and 
with the hope of new life for all humanity. Thus, Hopkins portrays 
Mary as the renewer and protector of our spiritual environment. 
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One of Hopkins's ftrst poems entirely about Mary 
is called "Ad Mariam." Like many Victorians, Hopkins 
was charmed by the metrical cadences of A. C. 
Swinburne but was appalled by Swinburne's pagan 
decadence. In ''Ad Mariam," Hopkins deliciously 
out Swinburnes Swinburnian metrics, while he 
exalts Mary as the harbinger of humanity's eternal 
springtime: 
Wherefore we love thee, wherefore we sing to thee, 
We, all we, through the length of our days, 
The praise of the lips and the hearts of us bring to thee, 
Thee, oh maiden, most worthy of praise .. . 
Thee, May-hope of our darkened ways. 
A similar theme pervades a later poem, "The May 
Magniftcat," in which Hopkins imagines Mary, preg-
nant with the child Jesus, sympathizing with the 
rush of new life in springtime: 
All things rising, all things sizing 
Mary sees, sympathising 
With that world of good, 
Nature's motherhood. 
Hopkins's most famous poem about Mary is "The 
Blessed Virgin Mary Compared to the Air We Breathe." 
In a dazzlingly sustained metaphor, Hopkins pictures 
Mary as the atmosphere that encloses and protects 
the earth from the harsher direct sunlight of 
God's justice: 
I say we are wound 
With mercy round and round 
As if with air: the same 
Is Mary, more by name. 
She, wild web, wondrous robe, 
Mantles the guilty globe, 
Since God has let dispense 
Her prayers his providence. 
In our own time, we are faced with widespread 
acceptance of abortion and with the pervasive 
devaluing of human life and motherhood. At such 
a time, Hopkins's celebration of Mary as the ulti-
mate yes-sayer to life and spiritual new birth is 
more pertinent than ever. Nowadays, we are also 
faced with the wholesale destruction of the natural 
environment, with "silent springs," and with the 
deterioration of the atmosphere that protects us 
from the harmful effects of radiation. At such a 
time, Hopkins's exaltation of Mary as the herald of 
springtime and as the protective envelope of our 
spiritual lives reverberates with almost painful 
pertinence. 
-Eugene R. August 
University of Dayton 
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Statue of the Immaculate Conception. 
University of Dayton campus; erected 1904. 
Gerard Manley Hopkins 
Gerard Manley Hopkins 
(1844-1889) was born into 
an Anglican family in 
Stratford, England. While 
attending Oxford Univer-
sity in 1866, be converted 
to Roman Catholicism, in-
fluenced in part by the 
writings and example of 
john Henry Newman. 
Hopkins was later or-
dained as a jesuit priest, and served in parishes 
throughout England. In 1884 be went to teach 
at University College; Dublin, and be died in 
Ireland four years later. Although Hopkins wrote 
poetry throughout most of his life, almost none 
of his poems was published during his life-
time. At his death, only a handful of people 
even knew that be bad written poetry. The 
first edition of his poems was not published 
until 1918, under the editorship of Hopkins's 
friend, the poet Robert Bridges. Today, one 
hundred years after his death, Hopkins is 
widely regarded as one of the most dazzling 
innovators of English verse, and his poetry is 
treasured all over the world as one of the 
chief glories of English literature. 
The First Principles 
of Mariology 
Instead of a speech acknowledging the honor 
conferred on me, Father Meo has invited me to 
speak of something which was close to my heart. 
So I obey. 
Among the sins of my youth was a doctoral dis-
sertation which forced me to study the speculative 
question of the first principle of Mariology. I worked 
under the direction of Father Emile Neubert, S.M., 
rector of the seminary, and with the documenta-
tion provided by Father Gabriele Roschini, O.S.M., 
in his first volume of Mariologia. (Much later, one 
author said that no issue in Marian studies has 
caused more controversy than the establishment 
of the first principle of Mariology.) 
In addition to guiding my research in that specu-
lative question, Fathers Neubert and Roschini also 
instilled in me a love for the authentic tradition 
where one discovers the true history of doctrine 
and devotion. Over the years, and in study after 
study, their example led me to the conviction that 
tradition is richer and more complex than specula-
tive theology. As we study the mystery of Mary in 
the living tradition of the Church-the Spouse of 
Christ-we encounter not a theory nor an ideology, 
but an individual who continues to live-Mary. 
In forays into our tradition, we encounter an 
enormous amount of information bequeathed to us 
by many brothers and sisters from past and present. 
As we travel through many centuries and cultures, 
our information leads us to an encounter with persons. 
In the Gospel, in the Fathers, and in tradition, we 
encounter Mary, and we encounter God who reveals 
to us the mystery of Mary. Our research is a ques-
tioning of persons by persons, all within the Com-
munion of Saints. We study who Mary was for those 
who formed the tradition and who now are in the 
presence of God with the fullness of life. The texts 
we study are not simply writings of the dead: they 
are the voices of witnesses. 
A current project of mine 'is research on the 
Mariale of Servasanta da Faenza. In the prologue to 
this work, Servasanta explains that the 150 psalms 
suggest to him 150 titles of praise for the Virgin 
Mary. These titles are figurative and metaphorical 
names drawn from the bible and applied to the Vir-
gin Mary. After each title, Servasanta asks: "Who is 
Mary?" As Aristotle saw all the qualities of material 
creation joined together in human reason, so Ser-
vasanta points out all the beauty of creation is 
joined together in Mary. 
The titles which we attribute to Mary answer the 
question: Who is Mary for us? Our questioning is 
theological, because God has taken the initiative. The 
Word of God asks: Who is Mary for you? Through 
the mystery of the Virgin Mother of Jesus, we ex-
perience the divine persons of the Trinity asking 
us: Who are we for you when for you we revealed 3 
Honorary Doctorate for Theodore Koehler, S.M. 
On November 8, 1988, Fr. Theodore A. Koehler, S.M. , 
was presented an honorary doctorate in theology with 
a specialization in Mariology lry the Pontifical Theologi-
cal Faculty Marianum (Rome). 
The citation, written in Latin, reads: ''You have made 
extensive investigations, the results of which you have 
presented thoroughly and distinctly. You have worked 
untiringly to promote Marian studies; you have cared for 
the publication of numerous writings. In the city of 
Dayton, you worked prudently to expand and promote 
the collections of The Marian Library founded at the 
University of Dayton . . . you founded an international 
institute . . . you wanted it united to the Roman Pontifi-
cal Theological Faculty Marianum.'' 
In his response at the Marianum, Fr. Koehler spoke 
of his first doctorate in theology and the road he has 
traveled in Marian studies. 
the person of Mary? 
Study of the historical tradition is not mere infor-
mation; rather it forms us and becomes part of us. 
Mary participates in this formation, accomplished 
through the Holy Spirit. Mary is the mother of the 
one who renewed humanity; she is also mother of 
the humanity which has only one body because it 
has only one head. God has begun the recapitulation 
of creation within his Son, the Son of God and the new 
Adam, born of a woman whose person was formed 
and renewed in grace-kexaritomene. 
The Church does not simply "preserve" all opinions 
and all the titles which have appeared within the 
history of Christianity. Tradition advances slowly in 
the pursuit of truth, love, and beauty, and it rejects 
that which is not true about Mary (including false 
apparitions). Questionable names or titles attributed 
to God, to Christ, to Mary, which do not lead to an 
encounter with the persons, are not formative and 
distract from the reality. This is the danger of 
research which remains exclusively intellectual. 
In Isaiah (62, 2; 65, 15) and in the Apocalypse (2, 
17), God reveals to us that he will give to those 
who persevere "a new name which no one knows 
except the one who has received it." We know that 
the Spirit of God has revealed a few names and titles: 
these are the true "first principles" of our study. 
-Theodore Koehler, S.M. 
Books 
0 my God, my heart is too small to love you. 
I will see to it that you are loved by so many 
that their love will make up for my littleness. 
Adele 
ADELE: A BIOGRAPHY OF 
ADELE DE BATZ DE TREN-
QUELLEON.Joseph Stefanelli, S.M., 
North American Center for Mari-
anist Studies, $15.00. 
The 200th anniversary of the 
birth and baptism of Adele de 
Batz de Trenquelleon (Venerable 
Mother Marie of the Conception) 
will be commemorated on June 
10, 1989, by Marianists through-
out the world. To enhance the 
celebration, a new work by Joseph 
Stefanelli, S.M., on the life of the 
foundress of the Daughters of 
Mary Immaculate has been pre-
pared. Adele is the comprehensive 
biography, sure to find its way 
into the hands of all those who 
have waited for years for such 
a resource. 
In the Preface, Father Stefanelli, 
a noted scholar and author in 
Marianist studies, summarizes the 
materials he used as reference. Soon 
after Adele's death, many of the 
sources, such as letters and other 
primary documents, were gathered 
for a memoir, but these were acci-
dentally destroyed following the 
death of one of the biographers. 
The task of reconstructing Adele's 
life-her activities, the influential 
people in her life, her personality-
has been undertaken by many dur-
ing the past two centuries, but Father 
Stefanelli's book is the first work of 
this magnitude available in English. 
Adele's story is an engaging one. 
It is, in one sense, the simple story 
of a young aristocratic woman in 
rural southwestern France who 
founds and inspires a religious 
congregation of women, the Mari-
anist Sisters. But, it is also a story 
of profound faith , courage, compas-
sion, and determination during 
one of history's most dramatic 
periods. The see-saw politics of 
Revolutionary France, the dangers 
and uncertainties for Roman Cath-
olics, the disruption of family and 
economic life, all are the backdrop 
for scenes from Adele's life of prayer, 
her succor to the needy, and her 
institution of a network of dedi-
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-Adele de Trenquelleon 
Letter of March 9, 1824 
cated young women throughout 
France, a network tied together 
primarily through Adele's prodi-
gious letter writing and her appeal-
ing, motivating ways. 
Father Stefanelli has provided 
students of Adele's life with a valua-
ble research document. The appen-
dices include bibliographic data 
and references, lists of correspon-
dents, religious and secular names, 
personnel statistics, maps, biographi-
cal data on early members of the 
Daughters, a concordance of letters, 
special notes, and an index. 
For those interested in Adele's 
special charisma, very personal 
glimpses into her spiritual exercises, 
her thoughts, hopes, and frustra-
tions-even her humor-are offered 
through excerpts or summaries of 
her letters. For those seeking a fuller 
sense of the interweavings of Father 
William Joseph Chaminade's and 
Adele's works, several chapters detail 
the association between the two 
and the flowering of the family tree 
of faith that they together planted 
and tended. 
The volume comprises nearly 600 
pages and contains numerous photo-
graphs. The book is available through 
the Marianist Resources Commission, 
the publication arm of the North 
American Center for Marianist Studies. 
-Carol Quinn Hirt 
THE FORTHBRINGER OF GOD: 
ST. BONAVENTURE ON THE 
VIRGIN MARY. George H. Tavard, 
Franciscan Herald Press, $9.95. 
George Tavard's work on St. Bona-
venture stems from his involvement 
in the Catholic Lutheran Dialogue 
on the Virgin Mary (begun in 1984 
and not yet completed) and his 
long-standing interest in the 13th-
century Franciscan. 
Bonaventure, along with Thomas 
Aquinas and Albert the Great, op-
posed what he considered to be 
the unauthorized liturgical celebra-
tion of the feast of Mary's Concep-
tion. For that reason, he may have 
been eclipsed in recent Marian 
studies by Duns Scotus, another 
Franciscan, who proposed the basis 
for the definition of the dogma of 
the Immaculate Conception. 
Although Bonaventure wrote no 
separate work on the Virgin Mary, 
references to her are found through-
out his writings. Fr. Tavard's book 
is divided into four parts, which 
follow the pattern of Bonaventure's 
writings: "Theology'~ from Bon-
aventure's commentary on Peter 
Lombard's Sentences; "Scriptural 
Meditations'~from his biblical 
commentaries; "Liturgical Piety'~ 
from his homilies on the Virgin 
Mary; and "Mystical Insight'~ 
from his non-scholastic works 
of spirituality. 
Much of Bonaventure's thought 
on the Virgin Mary is focused on 
the Annunciation. "In her task as 
channel of the Incarnation, Mary 
brought forth to us the Word of 
God Incarnate." Mary's coopera-
tion with the Holy Spirit in the 
conception and birth of Christ 
constitutes the basis for the title, 
"Forthbringer of God," a more 
exact rendering of Theotocos than 
"Mother of God," and a title which 
expresses the aspect of divine 
motherhood most emphasized 
by Bonaventure. 
The thought of Bonaventure is 
profoundly Christocentric: Christ 
the Word made flesh is at the center, 
with a radiation outward to include 
the Holy Spirit, the Church, hu-
manity. In the thought of Bonaven-
ture, Mary's sinlessness and her 
Assumption are seen not so much 
as "privileges," but as icons or images 
of the ultimate reality in Christ 
and its projection into the Church. 
The thought of Bonaventure on 
Mary might appear remote. Fr. 
Tavard, however, believes that many 
of the categories with which we 
now speak of the Virgin Mary 
have become obsolete and hinder 
ecumenism. He offers the work as 
a contribution to the ecumenical 
dialogue, in the hope that the 
thought of the great 13th-century 
Franciscan mystic and theologian, 
who wrote before the definition 
of the Marian dogmas, may one 
day contribute to new ways of 
speaking about the Virgin Mary. 
STABAT MATER: NOBLE ICON 
OF THE OUTCAST AND THE 
POOR. Peter Daino, S.M., Alba 
House, $4.95. 
In this book Peter Daino, S.M., 
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shares the story of his life, his 
work, and the development of his 
faith. In the 1970s, he was a mem-
ber of the Peace Corps and taught 
English in the Republic of Niger; 
now, as a Marianist, he works in 
Nairobi, Kenya, with I.M.A.N.I. 
(Initiative from the Marianists to 
Assist the Needy to be Independent). 
This book is about exiles and 
refugees, about the homeless urban 
squatters. Because of their home-
lessness and poverty, these people 
are particularly vulnerable to the 
"Master Deceiver" who wishes to 
deprive them of dignity and hope 
by making them feel unworthy or 
unable to change the inhuman situ-
ation in which they find themselves. 
For Bro. Daino, faith means courage 
and the rejection of the lie which 
causes individuals to view them-
selves as unworthy and unable. For 
him, faith means accepting the 
empowering love of God revealed 
in Jesus Christ and exemplified in 
the woman who sang the "Mag-
nificat" and stood at the foot of 
the cross steadfastly refusing to 
submit to a future determined by 
oppressive forces. 
In reading the scriptures, we fre-
quently transport ourselves to another 
time. In this work, however, the 
stories of the Bible take place within 
the events of everyday life. The dis-
possessed of the Bible are today's 
homeless and starving. The home-
less in Africa-many of whom have 
biblical names: Mariama (Mary), Issa 
Qesus), Ibrahim (Abraham)-present 
anew the lessons of the Bible. 
In his own way, Bro. Daino helps 
us recover the image of Mary, pro-
posed by Paul VI, as one who "stands 
out among the poor and humble of 
the Lord, a woman of strength, who 
experiences poverty and suffering, 
flight and exile." Here, we find Mary 
as model for "the disciple who works 
for that justice which sets free the 
oppressed and for that charity which 
assists the needy" (Maria/is cultus). 
-Thomas A. Thompson, S.M. 
IMRJ's 1989 Theme: 
Mary and Beauty 
Addressing the International Mariological Congress 
at Rome on Pentecost, 1975, Pope Paul VI invited the 
participants to approach the theology of Mary through 
the via pulchritudinis, in addition to the well-trodden 
path of abstraction and theological reasoning. In his 
opinion, the way of beauty complements the way of 
truth, just as-in a different context-the left and right 
sides of the brain contribute to the total mental activity. 
Knowledge comprises not only concepts but also the 
essence of objects in their concrete reality. 
The aesthetic approach to religious reality-to any 
reality-reminds the incarnate spirit of the fundamental 
principle of human knowledge: all truth is concrete 
(and not only since Bertholt Brecht!) and the famous 
conversio ad pbantasmata a dire necessity. The human 
intellect can be truly itself only when immersed in 
and working through its human condition. Far from 
being a cruel prison, the person's corporality, world-
liness, and situation in time and space become the 
very conditions for the human spirit to express itself. 
Beauty does not cut off reality, but makes possible 
the most intimate contact with it. The beautiful 
reflects a special type of experience of reality; it is 
not, as presented since the Enlightenment, a mere 
mental category which pampers successive states of 
subjective consciousness. 
The concept of beauty is related to splendor, clarity, 
radiance, a plenitude of light, as Plato already pointed 
out (Phaidros, 250, d. 7). The word "beautiful" is 
derived from the Greek verbal adjective skauni, 
meaning "worth seeing." The beautiful materializes 
wherever the manifestation of reality and the tran-
scendence of the subject merge in a unique encounter. 
Through beauty, reality makes itself present and assists 
the beholder by transcending everyday mediocrity 
and its reduction therein to mere usefulness. What 
becomes apparent, visible, and palpable in the aes-
thetic experience is the original and precious quality 
of reality that causes the subject to be filled with joy. 
Even Wittgenstein had to admit: "The beautiful is 
precisely that which makes happy" (Schriften, Bd. 1, 
179). In the aesthetic experience, reality is perceived 
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as something in which we participate: it is given to 
us as something we can neither fabricate nor acquire, 
as something whose value does not depend on the 
person's experience. In some way, the beautiful makes 
us experience not only the gratuitous character of all 
being but also its comparative nature. The beautiful 
introduces us to the inexhaustible richness of being, 
expressed in the history of theology by the expres-
sion Deus semper major. Beauty contains promise, 
because there is always more there than what meets 
the eye. True beauty is the privilege of love, because 
love alone is able to detect not only the attractive 
charm of the beautiful, but also the beautiful as gift 
freely given (charis). There is a dimension of free-
dom in beauty: it gives itself freely and without 
personal regard. Beauty conveys meaning, amaze-
ment, joyful and grateful understanding. What we 
call being is not a neutral and indifferent presence, 
but a wonderful reality with which we are con-
cerned and to which we are committed. 
The qualities of beauty can be applied to Mary. 
According to the theological aesthetics of Hans Urs 
von Balthasar, Mary is the highest paradigm of what 
is meant by the "art of God." She is the splendor 
and glory of humanity, because all of her different 
roles and attitudes are but a kaleidoscope of her 
transparency to Christ as immaculata, virgo, mater; 
assumpta. This is typically Marian beauty: irreducible 
transparence and accomplished personality-the 
second in no way obstructing or obscuring the first. 
Beauty wants to be splendor veri, to reveal in its 
limited meaningfulness, the fullness of meaning. 
Similarly, Mary wac;; made beautiful, and at the same 
time radiates her beauty. She is the expression of 
God's charis, radiating and manifesting it. In Mary, 
trinitarian love becomes visible and is experienced; 
likewise, she expresses the very essence of the 
Church as archetype and model, the true configura-
tion of anima ecclesiastica, the highest realization of 
human holiness. 
-johann G. Roten, S.M. 
International Marian Research Institute 
COURSES 
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Fr. Thomas A. Thompson, S.M. 
Introduction to 
Contemporary Mariology 
Fr. Johann G. Roten, S.M . 
Aesthetic Dimensions 
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Systematic Approach to Mariology I 
Fr. Frederick M. Jelly, O.P. 
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Fr. Rene Lauren tin 
Mary in Selected English Poetry 
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1989 Friends of The Marian Library and IMRI 
The Marian Library acquires all significant material on the Virgin Mary and pub-
lishes The Marian Library Studies. 
The International Marian Research Institute (IMRI) promotes the study of Mary 
through its academic programs. 
The names of patrons and benefactors are published annually. Contributions are 
tax deductible. · 
Benefuctor . . . .. .. . .. . . $250 
Member ... . ... ...... . . $25 
The Marian Library 
University of Dayton 
Dayton, OH 45469-0001 
Patron . ... . .. . ...... . . $100 
Any amount welcome. 
Enclosed is my contribution of ________ _ 
to The Marian Library and IMRI. 
Name ______________________________ _ 
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